304                               LECTUBE IX.
never be considered as different in substance, that Brahman always remains the same, whether looked upon as cause or as effect, just as the substance is the same in milk and curds, though from our nescience we may call the one cause, and the other effect.
You see that if we once grant to the Vedantist that there exists one Infinite Being only, it follows that there is no room for anything else by thfte side of it, and that in some way or other the Infinite or Brahman must be everywhere and everything.
The Essence of Man.
There is only one thing which seems to assert its independence, and that is the subjective Self, the Self within us, not the Ego or the person, but what lies behind the Ego and behind the person. Every possible view as to what man really is, that has been put forward by other philosophers, is carefully examined and rejected by the Vedantist. It had been held that what constituted the essence of man was a body endowed with intelligence, or the intellectual organs of sense, or the mind (manas) or mere knowledge, or even absolute emptiness, or again the individual soul reaching beyond the body, active and passive in its various states, or the Self that suffers and enjoys. But not one of these views is approved of by the Vedantist. It is impossible, he says, to deny the existence of a Self in man. for he who denies it would himself be that Self which he denies. No Self can deny itself. But as there is no room in the world for anything but Brahman, the Infinite Being, it follows that the Self of man can be nothing but that very Brahman in its entirety, not only a portion or a